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Beginning in the period of the Lesser Occultation (260-329/874-941), Imami
wotks contain numerous references to the belief in a series of twelve Imams. '
The centrality of this belief is illustrated by the introduction of the term
“lthna ‘ashariyya™ (Twelvers), which came to be used side by side with the
older “Imamiyya”. In the following lines, an attempt will be made to trace
some early attestations of this term.

H

The terminology used during the Lesser Occultation can best be examined in
contemporaneous heresiographical works. These include the earliest extant
heresiographies written by Imami authors: Kjrab firaq al-shi-a of al-Hasan b.
Misa al-Nawbakhti (d. between 300 and 310/912-922) and Kitab al-magalat
wa Ifirag of Sa‘d b. “Abd Allah al-Ash‘arf al-Qummi (d. 299/911-912 or
301 /913-914‘).2 In both works, various circumlocutions are used to describe
the proto-Twelver sects (firag) of the pre-Occultation period: members of
these sects are usually identified as the ashab or shi'a of a particular Imam.
Only once are they called “al-Shia al-‘alawiyya”.” Contemporaries of Misa
al-Kazim who affirmed (gata‘i*ald) his death and recognized his son ‘All
al-Rida as the eighth Imam are called “Qat‘iyya™.* Both heresiographies
end with a description of the Shii sects which sprang up following the death
in 260/874 of the eleventh Imam al-Hasan al-‘Askari. Al-Nawbakhti knows
of fourteen such sects;” one of them, the twelfth in al-Nawbakhti’s
enumeration, is the Imz"lmiyya.6 Al-Nawbakhti depicts members of this sect
as holding that al-Hasan al-‘Askari died, leaving behind a son who is the
Proof (hujja). This son is in hiding, and his name must remain a secret. A
similar description is given by Sa‘d b. “Abd Allah in his portrayal of the
Imamiyya; here they appear as the first of fifteen sects into which the Shi‘a
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split after al-“Askari’s death.” Neither Sa‘d nor al-Nawbakhti explicitly
states that in Imami belief the number of Imams is twelve.

Another author who was active during this period is the Isma‘Tli da‘7 Abu
Hatim al-Razi (d. 322/934). In the heresiographical section of his Kitab
al-zina he recognizes three major divisions of the Shi‘a: Kaysanivya. Rafida.
Zaydiyya.s One of the Rafid: sects is the Qat'iyya. They are described (in an
extension of the original meaning of the term) as upholding the imamate not
only of ‘Alf al-Rida but also of some of al-Rida’s descendants.” Those
among the Qat'lyva who upheld the imamate of al- Hasan al-*Askart
subsequently split into eleven sects, none of which is known by a specific
appellation (wa lavsat lahum/laha algab mashhiira)."® There is not one sect
whose description matches exactly the depictions of the Imamiyya given by
Sa‘d and by al-Nawbakhti. Al-Razi’s sixth sect comes closest: they held that
al-Hasan al-Askart had died leaving behind a two-year old son called
Muhammad, who is in hiding from his enemies. He 1s al-Imam aI—Qﬁ_’im.“

Of the heresiographies written by non-Shi‘ts, two in particular deserve
mention. The first is the Magalar al-islamivvin of the Mu‘tazili author Aba
]-Qdsim al-Balkhi (d. 319/931), which survives only in part.** In the excerpt
cited in ‘Abd al-Jabbar’s Mughni.'® al-Balkhi records some of the main
tenets of the Imamiyya, including the belief that the Prophet specifically
designated ‘All as his successor and that most of the Companions
apostatized. He then 1dentifies the Qat‘iyya of his day as “‘the leaders of
the Imamiyya and the most numerous among them’ (wuwjith al-imamiyyva wa
aktharuhum “adadan); they claim that the eleventh Imam is al-Hasan b. ‘All
(i.e. al-Hasan al-‘Askar1). Al-Balkhi adds: “al-Hasan b. ‘Al died in our
time leaving no offspring behind, so their case became confused to them™.!*
In this excerpt there is no reference to a group upholding the imamate of
an offspring of al-Hasan al-‘Askart. The second text, also called Magalat
al-islamiyymn, is the famous heresiography of Abu l-Hasan al-Ashari
(d. 324/935-936). Al-Ash'an identifies ““al-Imamiyya™ with “al-Rafida”,
regarding them as the second of three factions (asnaf) which together make
up the Shi‘a.'” The first sect of the Rafida/Imamiyya (out of twenty-four)
are the Qat‘iyya, who are referred to as ““the generality of the Shi‘a™ (jumhiir
al-shra).'® Al-Ash‘ari provides the names of the twelve Imams in which the
Qat‘iyya believe, emphasizing that the last, Muhammad b. al-Hasan, is the
awaited Hidden Imam (al-gha'ih al-numtazar)."’

In sum: these heresiographers, who died between 299/911-912 and 324/
935-936, show varying degrees of awareness of Twelver doctrine, but none
uses the term “‘Ithna‘ashariyya”.

11

In his Muruj al-dhahab, the renowned author Abu I-Hasan al-Mas*udi
(d. 345/956) on several occasions mentions the Imamiyya or Ahl al-imama.'®
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The most explicit reference to Twelver doctrine occurs in the following
passage: “In the year 260 [=874] [al-Hasan al-"Askari] died during the
caliphate of al-Mu‘tamid. aged twenty-nine. He is the father of the awaited
Mahdi—that is. of the twelfth Imam—for the Qat‘iyya among the Imamiyva,
who are the generality of the Shi‘a™ (wa funva abu -mahdi Fmuntazar vwa
imam al-thant ‘ashar “inda al-gat*ivva min al-imamivva wa hum jumbir
al-shta).t? Al-Mas‘idi adds that after the death of al-FHasan al-‘Askart the
Qat‘tyva split into twenty groups over the issue of the identity of the awaited
Mahdi; for details al-Mas“Gdi refers his readers to two of his books. the Sirr
al-havar and the Kirab al-magalat {1 usiul al-divanar.” Elsewhere he describes
the Ahl al-imama as holding that the imamate passed from “Ali to various
others. eventually reaching the Lord of the Age (Sahib al-wagr).” He goes
on: ~“In our own time—this being the vear 332 [=943-944]-the Ahl al-imama
from among the Shi‘l sects have much to say about the Occultation and
about the practice of ragivya’™.™

The term “*Ithna ‘ashariyya’™ only occurs once in al-Mas“udi’s extant
writings. It appears in a passage from what is probably his last work,
al-Tanbth wa Lishraf (written in 344-345/955-956).%° Here al-Mas‘GdT states
that in his earlier works (fima salafa min kutubina) he mentioned the views of
various sects, including the Qatiyya. He then refers to two groups among
the Qat‘iyya. The first are the Ithna ‘ashariyya, who believe that “in our
time’" the awaited Imam is Muhammad b. al-Hasan b. ‘All. They base their
belief that there are just twelve Imams on a tradition in the book of Sulaym
b. Qays, where the Prophet tells ‘Alr: “You and twelve of your descendants
are the leaders of the truth” (anta wa thna “ashar min wuldika o immat
zz[—[zczqq).24 The second group are the Ashab al-nasaq. They maintain that in
every generation there is a divinely-appointed Imam, either apparent or
concealed. but they adhere neither to a fixed number of Imams nor to a
particular time (for the arrival of the Mahdi) (wa ashab al-nasag minhum
al-qa'ilim bi anna llah‘azza wa jalla la yulhit kull *asr min imam qda’im [i [lah bi
haqq zdhiv am batin wa lam vagta'i‘ala ‘adad mahsur wa la wagt mu'ayvyan
mafhinm).>> The “‘earlier works” to which al-Mas‘Gdi refers in this passage
have not survived, leaving us in the dark as to which, if any, contains the
division of the Qat‘iyya into two groups. Nor is it clear how these two relate
to the twenty groups of the Qat‘iyya mentioned n the Muruj.

This passage from the Tanbih is also significant in that it provides a
possible clue to al-Mas‘udi’s own religious affiliation. There is convincing
evidence that al-Mas“udl was a Shi‘l. Some scholars have gone further and
identified him as an Ithna “ashari.® This, however, does not easily tally with
al-Mas‘idi’s statement that the tradition about the twelve Imams is cited
only by Sulaym (wa lam yarwi hadha [-khabar ghayr Sulaym b. Qays).>’ The
tradition in question is thus a khabar al-wahid (an “isolated tradition”),
since it was transmitted by a single authority. Now for al-Mas“udi, the
trustworthiness of a khabar al-wahid depends on a number of factors,
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including the reliability of the source in which it is cited.”® As there are no
pronouncements on Sulaym’s book in either the Muwrij or the Tanbth. it is
impossible to tell how al-Mas‘udr regarded an isolated tradition which
appears there.™ It is unlikely. at any rate. that someone emphasizing that
the tradition about the twelve Imams appears only in a single source would
be a Twelver Shi‘T. If al-Mas‘tdi did not consider himself an Ithna ‘ashari.
then it might tentatively be suggested that he belonged to the Ashab
al-nasaq. who differed from the Twelvers precisely on the question of the
number of Imams. This group appears to have vanished (possibly merging
with the Twelvers) not long after al-Mas“udi’s death.

i

Two early Isma‘ili texts have recently been published by Madelung and
Walker. The first is the “Chapter on Satan™ (Bab al-shavtan) from the Kirdb
al-shajara by the Khurasani daT Abn Tammam, who flourished in the first
half of the 4th/10th century.”® The Bab al-shavian is a description of the
seventy-two heretical sects of Islam, divided into three groups of twenty-four
sects each. The third group consists of those who maintain that the first
Imam after the Prophet was ‘Al b. Abr Talib. Here five divisions are
distinguished: Zaydiyya, Kaysaniyya, ‘Abbésiyya, Ghaliya and Imamiyya
(madhhab al-imamiyya wa hum al-rifida).”" The term “Ithna ‘ashariyya”
occurs a number of times:

(a) In describing the Harbiyya (a sect of the Kaysaniyya), Abt Tammam
states that after the death of Abt Hashim they recognized ‘Abd Allah
b. "Amr b. Harb and, after his death, ‘Abd Allah b. Mu‘awiya (a great-
grandson of “Ali’s brother Ja‘far). After the death of “‘Abd Allah b. Mu‘awiya
(in 129/746-747), they split up into three factions (asnaf). The third faction
held that "Abd Allah b. "Amr and ‘Abd Allah b. Mu‘awiya had never been
legitimate Imams, and that the Imam after Ab@ Hashim was ‘Ali b.
al-Husayn b. "Alr b. Abt Talib (i.e. ‘All Zayn al-‘Abidin). who was followed
by Muhammad al-Bagir. Abli Tammam adds: “This faction concurred with
the Twelver Imamiyya; the two are in complete agreement” (iwa jiama‘a hadhd
Fsinf ma‘a l-imamiyya l-ithnay “ashariyya wa ttafaqi “ala kalima wahida).>

(b) One of the sects of the Ghaliya mentioned by AblG Tammam is
the Manstriyya. Abu Tammam says that after the execution of the sect’s
founder Abu Manstur al-‘Ijli, his followers split into two factions.
The second faction claimed that the Imam after AbG Mansiir was
Muhammad b ‘Abd Allah b. al-Hasan b. al-Hasan b. Al b. Abl
Talib (known as al-Nafs al-Zakiyya), and that he was followed by
his brother Ibrahim. The Imam after Ibrahim was Mfsi b. Ja‘far
(l.e. Musa al-Kazim). Abu Tammam observes: “Thus they ultimately
became a part of the Twelver Qat'iyya” (wa sarii f1 jumlar al-qat‘ivya
al-ithnay ‘asharivya).®?
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(c) In describing the Mufaddalivya (who appear as the second sect of the
Imamiyya),” Abf Tammam says that they are of four types. The first tvpe is
described as follows: “"The most numerous of them are the type who
maintain that the Imam after the messenger of God, may God bless him and
his family, was “All b. Ab1 Talib, then al-Hasan, then al-Husayn, then ‘All
b. al-Husavn, then Muhammad b. ‘All. then Ja'far b. Muhammad. then
Musa b. Ja'far, then ‘Al b. Musa. then Muhammad b. “All, then “All b.
Muhammad, and then Muhammad b. al-Hasan. According to them
Muhammad b. al-Hasan has not died and will not die until he rises and
fills the earth with justice as it is now full of oppression and wrongdoing.
These are the Twelver Imamiyva (al-imamivva al-ithna ‘asharivva)™.?> The
second type of the Mufaddalivya also adhere to this list of twelve Imams,
but claim that Muhammad b. al-Hasan will be followed by the Qa'im “who
will rise and fill the earth with justice and take possession of it. He is the
awaited Mahdi™”. AbTG Tammam adds: “Even so they consider themselves
among the Twelvers (wa fwm yva‘uddun anfusalum min al-ithnay “asharivva),
for they claim that the counting of the Imams begins from al-Hasan. In their
view ‘Al was not one of the twelve since he was superior to them in that he
was both legatee (wasi) and Imam at the same time”.?® The third type claim
that there will be fourteen Imams (the last three being Muhammad
b. al-Hasan, an unnamed Imam, and the awaited Mahdl);*’ “nevertheless”,
says Abu Tammam, “‘this group also consider themselves Twelvers
(wa ha'uld avdan va'uddin anfusahum min al-ithnay “asharivya) since they
insist that the twelve Imams are all from the lineage of al-Husayn and that
‘Alf and al-Hasan are not to be counted among them™.**

Abu Tammam, then, knows of a sect called *“Ithna "ashariyya™ (variants;
Imamiyva Ithna ‘ashariyya, Qat'iyya Ithna ‘ashariyya), but he does not
provide them with a separate heading under this name. Walker has pointed
to the similarity between Abu Tammam’s text and the sect list in
al-Khwarazmi's Mafatili al-‘ulim, a work written at the Samanid court in
Khurasan in about 370/980-981 or slightly earlier.”® Al-Khwarazmi is much
briefer, and has none of Abu Tammam’s references to the Ithna ‘ashariyya.
He does, however, cite the names and honorifics of the Imams “according to
the doctrine of the Twelvers” (‘ala madhhab al-ithnay “ashariyya).*®

The second text published by Madelung and Walker 1s the Kitab
al-munazarat, a personal memoir by Ibn al-Haytham recording his meetings
and conversations with two Isma‘il leaders, Abld ‘Abd Allah (known as
“al-Shi1”") and his brother Abu 1-*Abbas. The first meeting with Abu “Abd
Allah took place 1n the Maghribi city of Ragqgada on 3 Rajab 296/27 March
909.*! One of the subjects discussed was the disagreements among the Shi‘is
following the death of Ja'far al-Sadiq. After describing a number of groups
which were formed at that time, Ibn al-Haytham continues: ““The generality
of the Shi‘a affirmed that the imamate went to Musa, then to his son, ‘Ali
b. Musa al-Rida. It was he whom [the caliph] al-Ma’mun killed after first
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making him his son-in-law by marrying him to his daughter. Thereafter.
the 1mamate went to his son. Muhammad b. ‘Ali, then to al-Hasan
b. Muhammad. then to Muhammad b. al-Hasan. and thev are the
Continuators (al-wasila), the Ithna “ashariyya. They claim that the Imams
are twelve in number. and that the imamate was transferred solely from
father to son and did not revert to a brother because the imamate does not
remain among brothers following the case of al-Hasan and ai—Husayn"ﬁ
Ibn al-Haytham goes on to quote Abu ‘Abd Allah’s refutation of Twelver
doctrine.®

There are two points of interest here. The first is the term “Wasila™,
which does not seem to be otherwise attested. It is employed to refer to those
who are otherwise known as “Qat‘iyya™. (“Qat‘iyya”, in turn, is the name
by which Ibn al-Haytham refers to the group normally called “Waqifa™.
1.e. those who “stop” the imamate with Misa al-Kazim.)* The second point
concerns the term “Ithna ‘ashariyva™. If Ibn al-Haytham's is a faithful
record of the conversation held in Raggada, then it would prove that this
term was already in use some thirty-five years after the death of al-Hasan
al-“Askar1. It must be borne in mind, however, that Ibn al-Haytham wrote
his memoirs not earlier than 334/946, when he was about sixty years old.®
The possibility cannot be ruled out that he ascribed knowledge obtained in
the intervening vears to the time of his meeting with Abt ‘Abd Allah.

Iv

Twelver authors of the Buwayhid period (334-447/945-1055) use various
terms in referring to their religion, including “al-Imamiyya”, “al-Shi‘a”,
“al-Ta’tfa”, “al-Firqa al-muhiqqa’ and “al-Madhhab”. What of the term
“Ithna ‘ashariyya™? An examination of a significant body of Twelver texts
of that period has yielded the following results.*®

There are two references to “Ithna “ashariyva” in al-Fusil al-mukhtara of
al-Sharif al-Murtada (d. 436/1044). In this book, al-Murtada records
excerpts from a number of works of his teacher al-Shaykh al-Mufid (d. 413/
1022), especially from al-Mufid’s a/-*Uyiin wa I-mahasin. Both references are
found in a lengthy section dealing with the historical divisions within the
Shi‘a.*’ At one point al-Mufid sets out to refute the Kaysani claim that
Muhammad b. al-Hanafiyya is the Mahdi. He puts forward a number of
arguments in support of the doctrine of “al-Imamiyya al-Ithna “ashariyya™
on the Mahdi, for example that the name and kunya of their Mahdi are
identical to those of the Prophet.*® The second reference is found towards
the end of this section. Here al-Mufid cites al-Nawbakhti's enumeration of
the fourteen sects that arose after the death of al-Hasan al-‘Askart, and then
declares: “In our own time~-this being the year 373 [=983-984]-none of the
sects which we have mentioned exists any longer. The one exception is
al-Imamiyya al-Ithna ‘ashariyya who believe in the imamate of a son of
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al-Hasan who bears the name of the Messenger of God ... They are the
largest and most knowledgeable ShiT sect™.

A further reference occurs in a short epistle of al-Sharif al-Murtada
entitled a/~Hc7/ ba‘da imam al-zaman (or. ba'da I-hujja al-numiazar) i
l-imama’ In this epistle. al-Murtada and his anonymous interlocutor agree
on two points. The first is that as long as mankind is in a state of rak fif (i.e the
obligation to carry out the duties imposed by God). there must exist an Imam
who looks after the interests of the believers. and to whom obedience is due
(mufiarad al-ra‘a). The second point is that the coming of the tweifth Imam
does not necessarily coincide with the lifting of rak/if: it may well be that
mankind will remain in a state of /a7 not only during the reign of the twelfth
Imam. but also in the period following his death. The interlocutor’s point is
this: let us assume that the state of rak/if will indeed persist beyond the time of
the Mahdr. This entails that after the Mahdr there must be an Imam. and if
this is so, then the appellation “Twelvers” would no longer apply.”'

In his reply, al-Murtada states that it is possible that the Mahdi will be
followed by a number of Imams who will safeguard the religion and the
interests of the believers. This, he maintains, does not contradict Twelver
doctrine, since this doctrine is based on the belief in a particular line of
twelve Imams. Al-Murtada seems to be distinguishing between two
categories of Imams: the original twelve, and those who will follow the
Mahdr. In this he echoes earlier traditions which speak of power in the post-
Mahdi era devolving on the friends (awliva@’) of God, or on men from the
House of the Prophet (rijal minna ahl al-bavi).’* Al-Murtada goes on: “This
belief does not exclude us from being called ‘Ithna ‘ashariyya’, because in
our view this name is given to those who affirm the imamate of twelve
Imams. Since we affirm this doctrine and no one else concurs with us, we
alone are called by this name, to the exclusion of all others”.””

Finally, the Twelver genealogist Abl I-Hasan Najm al-Din ‘Ali b. Abi
I-Ghana’'im al-"Umari al-Nassaba (alive in 443/1051-2)° refers to the ninth
Imam, Abu Ja'tar al-Thani, as imam al-shi‘a al-ithnay ‘asharivya.>’

Four attestations are a meagre harvest indeed.”® Particularly noteworthy
is the absence of the term in various passages dealing with the belief in twelve
Imams. Ibn Babawayh (d. 381/991), for example, never uses the term “‘Ithna
“ashariyya” in his creed, the I'tigadar al-imamiyyva.®’ The term is also absent
from some major works of al-Shaykh al-Mufid, including the creed known
as Awa'il al-magalar® the Kitab al-irshad, which deals with the biographies
of the twelve Imams,” and the Fusil al-‘ashara Ji lghavba (written in 411/
1020-1), which deals with the occultation of the twelfth Imam.®°

The sparing use of the term “Ithna “ashariyya’” in Twelver Shi‘f works of
the Buwayhid period may indicate that the term had not yet fully established
itself. It is also possible that by continuing to use some of the older terms,
Twelver Shi'l authors wished to highlight their claim that they were the only
legitimate successors of the original Shi‘a.®! At the same time, the fact that
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several Twelver scholars of the time did use the term shows that they found
nothing objectionable in it.

In non-Imami heresiographical works, the term “Ithna ‘ashariyva™ is
employed by ‘Abd al-Qahir al-Baghdadi (d. 429/1037). who takes it as a
synonym of “Qatiyva™.%* So too does Abit I-Muzaffar al-Isfarayini (d. 471/
1078-9) in his al-Tabsir 1 [-dn.® Neither uses the term “Ithna ‘ashariyya™
as the title of a section. The first to do so is Muhammad b. “Abd al-Karim
al-Shahrastani (d. 548/1133) in his a/-Milal wa I-nilial (written n 521/1127).
For him, ~“Ithna ‘ashariyva™ denotes both the (original) Qatiyya and its
various offshoots.®?

v
To conclude: there is no clear-cut evidence that the term “Ithna ‘ashariyya™
was already in use during the Lesser Occultation. Ibn al-Haytham’s
reference to “al-Wasila al-Ithna “ashariyya”™ may be an instance of back-
projection, and the scant information about Abu Tammam renders it
impossible to tell whether his heresiography was written during the Lesser
Occultation or at a later time. The earhest firmly datable attestation
appears to be the passage in al-Mas“Udi’s a/-Tanbih wa [-ishraf, a work
written in 344-345/955-956. During the Buwayhid period, Twelver authors
largely ignored this term, preferring to retain older appellations such as
“Shi‘a” or “Imamivya.%® Beginning with Abli Tammam and ‘Abd al-Qahir
al-Baghdadi, non-Imami heresiographers speak of “al-Ithna ‘ashariyya™:
vet it is only with al-Shahrastani that it finally comes into its own.
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Nawbakhti, Firag, ed. Ritter. pp. 90-93 = ed. Bahr al-*Ulam, pp. 131-134. This
sect 1s first identified as ““al-Imamiyya™ (p. 90 = p. 131) and. at the end of the
passage. as "al-Shi‘a al-imamiyya al-sahihat al-tashayyu® " (p. 93 = p. 134). Only
two other sects are given names: the tenth. cailed ““al-NafTsivya™ {p. 89 = p. 131).
and the last (pp. 93-94 = pp. 134-135), called “al-Fathivya al-khullas™.
Qummi. Magalar, pp. 102-106. Sa'd b. ‘Abd Allah refers to them as “al-Shi‘a
al-imamiyya al-muhtadiva’™ (p. 106).
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have been printed in reverse order) and the discussion in Elran. s.v. “Aba Hatem
Razi” (H. Halm) and Halm. Reich, p. 2538 = Empire, p. 290. For the various
senses of the term “"Rafida™ see Kohlberg. “*Rafida’.
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Razl. Zmna, pp. 292. 293.
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Cf. Elran., s.v. "Abu’l-Qasem al-BalkT al-Ka‘bi” (J. van Ess).

"Abd al-Jabbar does not say which work of al-Balkhi's he is using, but judging
from the context, it is in all likelihood the Maqgalar al-isiamivyin.

Cited in "Abd al-Jabbar, Mughni, XX/ii, p. 176.

Ash'art, Magalar, ed. Ritter, pp. 16-17 = ed. ‘Abd al-Hamid, pp. 88-89. As
noted by Gimaret, the Imamivya for both al-BalkhT and al-Ash‘arT include the
Kaysaniyya (Shahrastani {Gimaret), p. 476, note 1).

Ash'art, Magalar, ed. Ritter, p. 17 = ed. “"Abd al-Hamid, p. 90. Cf. Shahrastant
(Gimaret), p. 495, with note 114. Al-Ashari refers to each of the first ten sects as
firga; sects eleven to twenty-four are each inexplicably referred to as sinf. The
same phenomenon occurs with the division of the Ghiliya: sects one through ten
are each called firga, and sects eleven to fifteen are each called sin/ (Ash‘arf,
Magqalat, ed. Ritter, pp. 5-16 = ed. ‘Abd al-Hamid, pp. 66—88).

Ash®art, Magalar, ed. Ritter, pp. 17-18 = ed. “Abd al-Hamid, pp. 90-91. The
twenty-fourth sect, which is not given a name, is virtually identical to the
Qat'iyya (ed. Ritter, p. 30 = ed. ‘Abd al-Hamid, pp. 104-105). The only
difference is that for the Qat‘lyya, Muhammad b. al-Hasan is the Qa’im who will
appear and fill the earth with justice as it is now filled with injustice, while
adherents of the twenty-fourth sect say that he will fill the earth with justice and
will suppress injustice (vagma® al-zulm).

See Mas‘adi, Muriy, index, s.vv.

Mas‘udi, Murij, V, pp. 107~108, §3156, cited in Majlis1, Bihar, L, p. 336: referred
to in Pellat, “Mas‘adi”, p. 74.

Mas'udi, Muryj, V, p. 108, §3156. For these books, both lost, see
Pellat, “Mas"udi™, p. 75; Khalidi, Historiography, pp. 157-158; Shboul, Mas‘iidi,
pp. 60, 63.

This appellation of the twelfth Imam is less common than “*Sahib al-zaman™.
Mas"adr, Mwrij, IV, p. 62,§2261. The M urif, written in 332/943-944, was revised
between 332 and 336/947-948 and again in 345/956. The text of 332—336 is the
only version that has survived (Khalidi, Historiography, pp. 155-156; EIE, S.V.
“al-Mas™idi” (Ch. Pellat)).

Mas"iudi, Zanbih, pp. 231-232. This passage is referred to in Shahrastini
(Gi-maret), p. 497, note 116.

In the available versions of Kitab Sulaym b. Qays there are a number of references
to twelve Imams, but the tradition cited by al-Mas‘idi is not among them. It was
known, however, to a late 4th/10th-century Zaydi scholar, who argued that
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Sulaym was referring to the twelve Imams plus Zayd (Najashi. Rijal. 11, p. 408.

no. 1186; see the discussion in Modarressi, Crisis. pp. 100-101). An alternative

explanation is that this tradition reflects the belief that the series of twelve Imams

starts with al-Hasan (see further below). The Prophet is similarly cited as

referring to himself. to twelve of his descendants and to All as the poles of the

earth (Kulini. Kaf7, L. p. 534, no. 17). Al-Majlist (Brhar. XXXV, p. 260)

attempts to reconcile al-Kulini's tradition with the doctrine of twelve Imams.

Cf. the belief which the Hanaft Abu Muti® (d. 318,/930) ascribes to the Imamivyva.

whereby the world cannot exist without an Imam from the offspring of

al-Husayn. whether apparent or concealed (zahir makshif aw baiin mevsif)

(Bernand. “Radd™, p 82). The term “Ashab al-nasag™ was already used by the

Mu'tazili Ja'far b. Harb (d. 236,850-851) to refer to those who believe in an

uninterrupted series of Imams (ps.-Nashi™. Usil, pp. 23, 26 {Arabic); referred io

in Shahrastanr {Gimaret), p. 476, note 1).

See Khalidi, Historiography, p. 145; Shboul., Mas“idi, pp. 40-41.

Mas‘udi, Tanbih. p. 231.

See the discussion in Khalidi. Historiography. pp. 41-42.

For the confliciing views among Imami scholars on the Kitab Sulaivim b. Qavs see

Kohlberg. “‘Imamiyya”, pp. 332-333. For the debate over khabar al-wahid in 4th-

5th/10th-I1th century Shi‘ism see Modarressi, niroduction, pp. 32-44 and. in

general, EI-, s.v. “Khabar al-wahid™ (G. H. A. Juynboll); Hallag, “*Authenti-

city”. For al-Mas'idi’s legal methodology see Khalidi, Thought, p. 135; Stewart,

Orthodoxy, pp. 6667, 137-139.

Walker, “An Isma'ili Version”, p. 162; Abu Tammam, Kitab al-shajara, English

introduction, p. 3.

Abu Tammam, Kitab al-shajara, pp. 91-126 (Arabic) = pp. 88-115 (English).

Abu Tammam, Kitab al-shajara, p. 102 (Arabic) = p. 97 {English).

Abu Tammam, Kirab al-shajara, p. 109 (Arabic) = p. 102 (English).

At one point Abl Tammam equates the Mufaddaliyya with the Qat‘iyva (Kitab

al-shajara, p. 124 {(Arabic) = p. 114 (English)); see the English section, p. 112,

note 257.

Abu Tammam, Kitab al-shajara, p. 122 (Arabic) = p. 112 (English).

Abu Tammam, Kitab al-shajara, p. 122 (Arabic) = p. 112 (English; I have slightly

modified the translation).

In the text, the name of Ahmad b. Musa b. Ja*far appears between Misa b. Ja‘far

and ‘Al b. Musa. His inclusion in the list is problematic, since it raises the

number of Imams to fifteen.

Abu Tammam, Kirab al-shajara, p. 123 (Arabic) = pp. 112-113 (English).

Adherents of the second and third types apparently distinguished between two

kinds of Imams: those who are counted among the twelve and those who are not.

‘All, or “All and al-Hasan, belong o the second kind. The fourth type are not

described as Twelvers (Abu Tammam, Kitab al-shajara, p. 123 (Arabic) = p. 113

(English)); their views are reminiscent of al-Mas‘idi’s Ashab al-nasaq.

Walker, “An Isma‘ili Version™, p. 165. Cf. Bosworth, “al-Hwarazm{”, p. 83; van

Ess, Theologie, TV, p. 353. The question of whether Abi Tammam and

al-Khwarazmi drew on a common source is discussed in Walker, “An Isma’ili

Version”, pp. 165-167; cf. Abli Tammam, Kitab al-shajara, English introduction,
. 10-13.

1I:Ejhwétrazrm_, Mafanh, pp. 32-33; cf. Bosworth, “al-Hwarazmi™, p. 91.

Ibn al-Haytham, Munazarar, p. 3 (Arabic) = p. 65 (English).

Ibn al-Haytham, Munazarat, p. 36 (Arabic) = p. 92 (English, slightly modified).

Ibn al-Haytham, Munazarar, pp. 3840 (Arabic) = pp. 93-95 (Enghsh).

44 Tbn al-Haytham, Mundzarar, p. 37 (Arabic) = p. 92 (English; see note 34).
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Ibn al-Haytham. Munazarat. English introduction. p. 47.

The examination was based primarily on a search of the term ~Ithna/ithnay
‘ashariyva™ in a compact disc entitled Kuruwb ma gabla -Shavih al-Tiast wa
Kurwbufie on which some two hundred relevant texts have recently been recorded.
Also included on 1t are various Imami works of the pre-Buwavhid period. as well
as a number of non-Imami texis I am indebted to Mr. Avraham Hakim for
putting me on the track of this CD,

Murtada. Fusil. pp. 239-266. cited in Majlist. Bilidr. XXXVII. pp. 1-28,

Ma'a anna Fimamivya l-ithnay “asharivya awla bifi 17 I-hagiga min al-jamT i anna
sahibalm ismudne ismorasul allah (§) wa kunvandh kunyande (Murtada. Fusil.,
p. 246, cited in Majlist, Bificr. XXXVIL p. 8).

Murtada. Fusiil. p. 261, cited 1n Majlis1. Bifigr, XXXVIL p. 23.

Murtada. Rasa'il. 1L pp. 145-146. This text is not recorded on the above-
mentioned CD.

Reading Kharajana “an al-rasammi (for min al-gawl) bi Lithnay ‘asharivyva. Cf.
p. 146, line 9.

See the traditions adduced by Amir-Moezzi. Guide divin, pp. 298-299 = Divine
Guide, p. 123, with notes 663. 666,

Wa la yulkhrijuna hadha l-gaw! “an al-tasanuni bi -ithnay “asharivya I anna hadha
lism Sindana yurlag “afa man yuthbit imdamar ithnay “ashar imaman; wa gad
athbatnaha (read thus for athbama) nahnu wa la movafiq lana f1 hadha l-madhhab
Ja nfaradna nahnu bi hadha I-ism dima ghayvring (Murtada, Rasd'il, HI, p. 146).
For whom see the references in Kohlberg, Scholar, pp. 239-240, no. 331.
“‘Umart, Majdi, p. 128.

Even assuming that further references will be found, the overall picture is not
likely to change significantly.

[t 1s also known as Risala fr I-i*tigadar and Din al-imamivya. For the doctrine of
the twelve Imams see Ibn Babawayh. I'rigada:z. p. 103 = Creed, pp. 95-96.

See e.g. Muftd, dwa'il, p. 10 (“the Imamiyya agree that there are twelve Imams
after the Prophet™).

Al-Mufid refers to “‘al-Shi‘a al-imamiyya”™ who await the return of the twelfth
Imam (Mufid, rshad, p. 345 = tr. Howard, p. 523).

The references in this work are mostly to the Imamiyya (Mufid, Ghayba, passim)
and, occasionally, to “al-Shi‘a al-imamiyya™ (pp. 16, 18).

Note al-Mufid’s assertion that all Shi'T sects deviated from the Imamiyya
(Mufid, Awa'il, p. 7. Murtada, Fusul/, pp. 239-240, cited in Majlisi, Bihar,
XXXVIL p. 1)

2 Baghdadi, Farg, p. 64; cf. pp. 23, 53 (reading al-gat‘ivva aw al-ithna ‘asharivva).

See Friedlaender, Hererodoxies, 11, p. 52; Shahrastini (Gimaret), p. 497, note
116; Kohlberg, “Imamiyya™, p. 521, note 2.

Isfarayini, Tubsir, p. 42. Cf. Himyari (d. 573/1177-8), Hir, p. 166 (those who
believe in twelve Imams are called ““al-Qat‘iyya” or “‘al-Ithna ‘ashariyya™).
Shahrastani (Gimaret), pp. 497-506; see in particular p. 503.

Contemporary non-Imami authors also seem to have mostly kept to traditional
names, particularly “Rafida™. It remains to be investigated to what extent these
authors had recourse to the term “Ithna ‘ashariyya™.
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